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Chuichi Fukaya — Opening Words: National Security

Two Anecdotes come to mind in regard to the theme of “national
security.” In Anecdote 114, Tokichi Izumita is confronted by three
bandits on the Jusan Pass. Recalling the teachings of a thing lent, a
thing borrowed, he removed his kimono, just as he was told by the
bandits. Placing his kimono on the ground together with his wallet,
he knelt and bowed, saying, “Please take them all.” The bandits left
without taking a thing.

The other story is Anecdote 188, in which five, six ruffians came
barging into the Residence. Oyasama’s intermediaries, who were
having a meeting on the second floor, came running downstairs
and fought the ruffians at the risk of their own lives. Together, they
subdued the ruffians and called the police. Narazo Hirano, who
played a crucial role, was praised by Oyasama, who said, “It was a
chance for you to show your courage. Starting tomorrow you shall
join the permanent staff of the Residence.”

An answer to the issue of national security may be that “the ideal
is to follow Izumita’s example, but reality is to follow Hirano?” This
is an issue that has confounded the author for many years.

Mikio Yasui — Short History of Tenrikyo Theology (89) Kin’ai
Manuscripts [10]

These transcriptions of the Divine Directions did not reference
the original version preserved at the Jiba. It is worth noting with
caution that these were conveyed to the transcriber through various
routes and in various mediums. Also, among them, there are many
instances of copying errors and omissions. It is important to examine
these transcriptions while keeping these issues in mind. What these
transcripts provide is a window into how the faith was conveyed to
distant areas.

Chuichi Fukaya — Deep Reflections on the Life of Oyasama (8)
The Parent’s Trust

In 1864, Izo Iburi, who entered the faith upon receiving blessings
for his wife’s illness, offered to build a shrine as a way of expressing
appreciation. Oyasama responded, “There is no need for a shrine.
Start building something small.” These words led to the construction
of the Place for the Service.

An offer to build a shrine is a rare offer in the context of the Path
at the time. Normally, given the conditions, one cannot easily say,
“there is no need for a shrine; give me something else.” One would
usually worry, thinking “given such precious offer, we may hurt his
feelings if we made additional requests.”

However, even from the perspective of the “Parent,” the sincerity
of Iburi’s faith was not a half-hearted one. Oyasama knew well that
Iburi would not say, “I offered to build a shrine but instead was
asked to build a house: how outrageous.” Therefore, the offer to
build a “shrine” became a catalyst to the building of the Place for the
Service.

The child makes a proactive effort to perceive the Parent’s desire.
Through such efforts, if the child’s action differs from the Parent’s
desire, one will be corrected immediately. We hope to make an effort
to become a faithful like Izo Iburi who was entrusted by the Parent.

Akio Inoue — A Preliminary Study of Tenri Linguistic Theology:
The Future Image of “Koto” Worldview (10) A Semantic Theory
of “Mono” and “Koto” [8]

In 1946, immediately after the end of the war, Law for General
Use of the Kanji, as Public Notice Number 32, designated 1,850
kanji characters as kanji for general use on a daily basis. This led
to debates by various cultural leaders, and it is well-known that
Shiga Naoya went as far as to say that the French language should
be adopted as the Japanese national language. However, since the
kanji for general use was adopted, laws and public documents,
textbooks, newspapers, magazines, and printed sources in the general
public make a clear differentiation in the use of “koto.” Yet, the
transcription of the word “koto” has undergone significant change
in recent years. In next month’s article, I will comment upon the
criticism of the Japanese dictionary definition of mono and koto in
Panse (Keisho Shobo) written by Takashi Ide, a philosopher.

Koji Fukaya — A Growth of Faith through Ofudesaki (34) Part
VI:1-28

The first phrase that I was impressed in this part is “Everything
is what God says or does” (2). That is to say, God the Parent is the
one who rules over everything. The first cause of everything is not

human beings but God. This tenet should be the first issue for a
follower to understand and believe from the heart.

Nobody can live without help of others. God the Parent gives us
everything for life. This blessing is not only in the material sense;
God’s blessing includes our mind, which we can use as it isEven
though you feel an obligation in the life of a faithful, it is proof that
God allows you to feel that way. Indeed, God gives us everything.

Jiro Sawai —In Pursuit of the “Path” (2) The “Path” and the
Linguistic Development of the Doctrines

The goal for this series, at this point, is to clarify how the Divine
Directions use the term “path.” For such purpose, in this article,
I want to provide an overview of the Divine Direction’s place in
Tenrikyo doctrine and the positioning of the “Path.” In regard to
the linguistic development of Tenrikyo’s theological vocabulary,
Shozen Nakayama, the second Shinbashira, has explained that the
fundamental teachings were taught from the Ofudesaki through
the Divine Record, and the Divine Directions provided pragmatic
instructions for the daily life based on these teachings. Also, doctrine
enabled by language was given life through Oyasama’s “path of
the Divine Model. The teachings were unfolded through the dual
dimensions of language and of action and way of life. Oyasama
purposefully called these elements the “Path.” Therefore, to inquire
as to what the key points of this “Path” are and to analyze the Divine
Directions which were taught in the context of specific everyday
situations can amount to an attempt to address the key principle of
the faith.

Masanobu Yamada — New Religion’s Missions in Brazil (22)
Organizational Development of Japan’s New Religions [6]

Masaharu Taniguchi, the founder of Seicho-no-Ie, was born
in Kobe in 1893 and attended Waseda University as an English
Literature major. At the age of twenty-five, he came to an
understanding that the teachings of Omoto would solve the problems
of society, which he questioned since his student days, in which
wealth disparity and the survival of the fittest were taken as norm.
Through these teachings, he began to make a distinction between a
“genuine self” which pursued higher ideals and an “inauthentic self”
based on reality. He began to aim for the “self based on ideals” which
was devoted to the ideals. These ideas culminated in the salvation
theory of Seicho-no-Ie. And yet, the balance between the “genuine
self” and “inauthentic self” became a major issue for Taniguchi.
After undergoing the philosophy of Itto-en, he encountered the New
Thought movement and began to believe that the enlightenment
of the “truth” through transformation of the mind would lead to
healing and happiness. In Seicho-no-Ie, such condition is called “true
image.” From the perspective of “true image,” people’s sufferings
are regarded as nothing more than “illusion.”

Kazukuni Watanabe — Creation of a New Culture of
Philanthropy (2) The Thought and Logic of Local Community
Welfare

“Local community welfare” is a concept that combines localized
assistance (directly-provided services, communal activities) for those
requiring assistance addressing some form of everyday difficulties
and efforts to enable such local communities (formation of a caring
community). It is a vision that sees social welfare as not simply
connecting dots and lines but in terms of a spatial functionality. This
is the fundamental trend that informs today’s social welfare. Yet, it
is also a recent mode of thought, and thus allows for excitement and
challenge in which we can create our own vision of ideas on local
community welfare. While there are many various principles in local
community welfare, Eiichi Okamoto has summarized and analyzed
previous theories and categorized them into four basic modes of
emphasis: “community-emphasis,” “policy/institutional-emphasis,”
“at-home welfare emphasis,” and “formation of community
ownership and participation.”

Saburo Yagi — The Path Towards Normalization (35) Reflecting
Upon the Series
Social welfare’s remaking of the urban landscape, which began
as a movement to extend the lifestyle of those with disabilities, is
aiming to create common-use facilities accessible to anyone, given
our contemporary context in which we are welcoming a nation of
advanced age society.
(To page 14)
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However, the basic premise of “available for anyone equally” has
led to emphasis that anyone can use facilities designed for those with
disabilities, and this has led to ambiguity over the core purpose of
the use of such facilities. There has been misunderstanding over the
purpose and the intended user of the facilities, leading to problems
where wheelchair users who require such facilities have not been
able to access them. Urban landscaping began with guaranteeing
social participation for those with disabilities as one of its goals, and
it has developed to this day while responding to the changes in the
nation’s social conditions. This is a fundamental issue for social
welfare for those with disabilities, in enabling a complete restoration
of their humanity for those with disabilities, based on the principle of
normalization. This purpose will not change, even in the present.

Norihito Nakao — Han Resources in Tenri University Sankokan
Museum Collection (12) Menfei and Longzhu

Our museum displays and stores various resources, but one
feature is that there are many large-scale resources. In this article, I
will introduce two such resources: menfei (gate doors) and longzhu
(dragon pillars)

Menfei were installed in the residences of high-level bureaucrats
in Taiwan’s Chiayi region. Dual doors opened to both sides and had
inscriptions of a civil bureaucrat dressed in formal attire. Drawings
inscribed on gate doors are called menhua (gate drawing), and these
were meant as charms to ensure that evil things such as illness or
disaster would not enter the house and to pray for good luck leading
to happiness.

Also, as for longzhu, one or two such pillars were often erected
in front of the gate of temple mausoleums and residences. The one
on display at our museum is made of stone with dragon inscriptions
on both sides (there are also coloring in certain places). The two
dragons face each other with their jaws wide open while seemingly
dancing in the clouds.
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